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Many people do not like 
it when priests preach from 
the pulpit about peace in 
Vietnam, or about race and 
Integration, or about poverty 
and social welfare. Priests 
who do preach about these 
things are frequently told 
they should be content with 
preaching the Christian re
ligion rather than meddling 
in political and social mat
ters. 

Those who are supposed 
to be the experts in religion 
insist that it is concerned 
with the way we run our so
ciety as well as the way we 
live our private lives. Yet 
their congregations so fre
quently maintain that a faith 
commitment' has to do with 
what you believe about God 
and the next world and has 
little to do with the way we 
organize this world. 

In Catholic circles thejje is 
one important public issue 
on which people are prepar
ed to hear sermons preached 
and that is the' topic of com
munism. 

Marx openly and clearly 
condemned religion; .people 
know this, so they expect to 
hear sermons against Marx
ism and communism. Often 
they do not know why Marx 
condemned religion. He con
demned it because he said 
it was "the opium of the 
people," that it kept them 
preoccupied w i t h beliefs 
about another world beyond 
death so that they did not 
have to solve the big social 
and economic problems of 
this world. 

As he saw the effect of re
ligion in his time, he felt 

that it simply kept the poor 
poor and the rich compla
cent about it by telling every
one that there might be all 
kinds of social injustice but 
it was God's will so they must 
all accept it. 

This accusation .did not 
stop in the 19th Century; it 
is being made constantly to
day* It has caused many peo
ple to ask the question as to 
what social injustice and war 
and poverty have to do with 
what we believe. 

. It has made scholars and 
other serious Christians go 
back to the gospels and 
other writings of the earli
est Christians to try to un
derstand how the message of 
salvation relates to the af
fairs of the" world. 

And the most important 
question they had to ask was 
whether the gospel exhorts 
them to work to change 
things according to a new 
vision of how things should 
be, or whether it exhorts 
them to accept everything 
just as it is, and pray and 
wait for Jesus to come again 
at the end of time and in an 
instant make a new heaven 
and a new earth. 

In the gospels, Jesus speaks 
a good deal of the kingdom 
that is to come but in some 
way is already there, the 
kingdom that is the reign of 
God, the kingdom that is to 
set God's faithful people free 
from oppression and injus
tice and frustration. 

He said, "Mine is not a 
kingdom of this world; if my 
kingdom were of this world, 
my men would have fought 
. . . but my kingdom is not 
of this kind" (Jo. 18.36). 

Evidently, that interpreta
tion is not easy because the 
apostles themselves had dif-
f i c u l t y in understanding 
what it was he promised and 
demanded. 

A f t e r the resurrection 
they asked, "Lord, has the 
time come? Are you going to 
restore the kingdom to Is
rael?" (Acts 1.6). Jesus an
swers them, "You will re
ceive power when the Holy 
Spirit comes on you, and 
then you will be my wit
nesses . . . to the ends of 
the earth" (Acts 1.8). 

In interpreting this task 
of witnessing, some of them 
thought it meant .telling 
everyone the message of the 
death and resurrection of 
Jesus, asking people to be
lieve it and be baptized, and 
then waiting for the king
dom. 

But as time passed they 
began to have a clearer un
derstanding and the apostles 
waged a ceaseless campaign 
to tell them that the wit
ness was the way of life of 
the community of followers 
of Jesus. Among them there 
should be no rich and poor, 
privileged and unprivileged; 
their community life togeth
er was to be the living rep
resentation of the kingdom. 

In the earliest times the 
Christians did not feel re
sponsible for society as a 
whole, because they were a 
small and persecuted group 
with no political power. But 

• within their own circles they 
were busy constructing a dif
ferent kind of society based 
on justice and respect for 
the po'orest. 

Their witness was indeed 

Non-violent peacemaker. His witness is indeed one of turn
ing the world upside down in terms of social" justice, writes 
Monika Hellwig. Because true non-violence is so effective, 
she continues, it always attracts a good deal of hostility, 
as in the case of Jesus himself. (NC Photo, hy C. McGue) 

one to turn the world upside 
down in terms of social jus
tice, not by fighting but by 
non-violence. Because true 
non-violence is so effective, 
it always attracts a good deal 
of hostility as in the case 
of Jesus himself. 

Today Christians are the 
majority in our society, so 
they have the same witness 
responsibility for the whole 
society. If they fulfilled it, 
Marx could be buried in 
peace. 
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KNOW The Words of God 
In Human Language 
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We have seen what Scripture 
itself has to say about the dual 
authorship of the sacred books, 
what Fathers and Doctors of 
the Church, Popes and Ecu
menical Councils have said on 
the subject. 

Do you now feel more confi
dent that you can call Scrip
ture "the word of God in words 
of men"? Do you think you 
now understand' divine inspira
tion of the Scriptures? Do you 
think at least that we know a 
great deal about it? 

Scripture in Life 

Of Church Today 

We are dealing with a mys
tery here, and it is a very pro
found mystery. fact 

of Genesis. The words, which 
the patriarch of Constantinople, 
Father and Doctor of the uni
versal church,.wrote over 1,500 
years ago, were quoted by the 
Second Vatican Council in 1965, 
in the document called "Dog
matic Constitution on Divine 
Revelation." 

The Fathers of Vatican II im
mediately added a sentence 
which summarizes the point to 

lat which these words of St. John 

[COURIER/̂ ] 

the Bible is the word of God is 
something we cannot fully ex
plain. It is something in which 
we make an act of faith, pre
cisely because, although we have 
reasons for making that act of 
faith, we really cannot explain 
everything in that act of faith. 

I would like to give you an 
idea which runs through the 
whole history of Christian com
mentaries on the Scriptures. It 
is the idea that the truth and 
holiness of God always remains 
intact, pure, and undiminished 
in the Scriptures (a fact which 
is based on the very nature of 
God's truth and holiness). 

But at the same time there 
is what can be called.a "conde
scension" of God's wisdom 
which we can see in the Scrip
tures, "that we may learn the 
gentle kindness of God, which 
words cannot express, and how 
far He has gone in adapting His 
language with thoughtful con
cern for our weak human na
ture." 

The words I have quoted 
come from one of St. John Chry-
sostom's homilies on the book 
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Chrysostom lead; "For the 
words of God, expressed in hu
man language, have been made 
like human discourse, just as 
of old the Word of the Eternal 
Father, when He took to Him
self the weak flesh of human
ity, became like other men." 

You see, therefore, that the 
divine authorship of the Scrip
tures, through and with and in 
men, is as much of a mystery 
as the action of God through 
and with and in the humanity 
of Christ, which we call the In
carnation. 

We do not really know anoth
er human person unless he or 
she speaks and tells us some-. 
thing'. And "something" will not 
do — we really have to be told 
many things. We can know only 
so much from our observations 
of another's motions, gestures 
and activities. If there is some 
kind of communication, we feel 
we really begin to get know-
edge about the other person. 
.The facts learned in this way 
are even dignified with the 
term "revelation" if the ele
ment of love has entered in. 
Then everything in the experi

ence of communication is spe
cial, appreciated and cherished. 

We know God to a certain 
extent from our observations of 
what can be called His motions, 
gestures and activities — the 
facts of creation, nature and 
history, especially when you add 
the elements of divine provi
dence, whether you do that from 
one source of knowledge or an
other •— but we really know 
God from what He has spoken 
and told us and we have the 
record of it in the Scriptures. 

This plan of revelation, the 
Second Vatican Council teaches, 
is realized by the work® of God 
in the history of salvation and 
by the words. of the sacred 
Scriptures, which "proclaim the 
deeds and clarify the mystery 
contained in them." 

By this revelation, "the deep
est truth about God and the 
salvation of man is made clear 
to -us in Christ, who is the 
mediator and at the same time 
the fullness of all revelation." 

Now, if all this is true, we 
are faced with the fact that 
what Scripture reveals is God 
Himself — divine revelation is 
a series of personal acts and 
utterances — through the Scrip
tures we are put in contact with 
God Himself. There is a pres
ence of God in the Scriptures, 
therefore, which is something 
like the presence of Christ in 
the Eucharist. 

We may not be able to ex
plain very well how God united 
Himself to human flesh in 
Christ, to the work of human 
hands in the bread and wine of 
the Eucharist, and to human 
words in the Scriptures but the 
result of these actions by God 
is that we know a great deal 
about Him. 
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